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* One is not sure with regard to the phiosophical
orientation of this text; the Agama-s on which it is based
could be the Pasupata Agama-s (Kalamukha branch)
which was very active and prevalent in many parts of
Tamilnadu from the beginning of the 8" to the end
atleast of the 15" century of our era.
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** Publications of the French Institute, Pondicherry, n° 18
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(Rauravagama, kp. 58. 35)
** In the introductory verses of his commentary in Sanskrit
on the Caivacamayaneri written on the same model of
Sivajiianasiddhisvapaksadrstantasamgraha, he says,

ST el HHATARIGIAH_ |

giferst depett aved oo ... 1|

TAERT A STaTTRIR: | (Palm-leaf manuscript
in the collections of French Institute, Pondicherry, RE. 10924,
fol. 211r)
*" Transcripts in the collections of the French Institute, Pondicherry:
T. 282; 323, 795 and 1056.
% Transcripts in the collections of the French Institute, Pondicherry:
T:76;153:279; 372, '
* Palm-leaf manuscript (RE. 10871, fols.142-191) and transcript in
the collections of the French Institute, Pondicherry: T. 128;
30 There exist manuscript (RE. 15555) and transcript (T. 317) of this
text in the collections of the French Institute, Pondicherry
*! This text has been critically edited by the present editor on the
basis of four manuscripts and it will soon be published by the
French Institute of Pondicherry.
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% See his commentary on Civafanacittiyar, siatra 11, verse,1

¥ Nigamajiianade§ika who 1is one of the elder
contemporaries of Sivﬁgrayogi holds that the liberated
self experience its own innate bliss and not Sivananda.
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TRANSLATION

Because the world possessing the female,
male and neuter [bodies] is seen to be an effect
there is an Agent who having dissolved [the
world] creates [it]; He is Hara, the overlord. (1)

Its meaning: Because the effect is seen [that is,]
since its being an effect is observed, of the world
— of the mountain, etc. — there exists an agent.
How is the effectness of the world [known] ? It is
said: because of female, male and neuter [bodies
comprising the world,] etc. Here by the words
female, male and neuter the respective bodies are
meant. By etc. the sense organs [are also
included] since they are the important [instru-
ments of knowledge and action for the self] and
since they are a mode of the physical body and
like them the body is also composed of parts.

What does [He, the agent] do ? It is said — He;
[that is] He, the agent after having taken away —
destroyed — this world creates it again. Thus the
overlordship [of the phenomenal universe]
belongs only to the agent of destruction. Thus,
because of the above mentioned reason, Hara
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(Siva), the one without body and sense organs and
possessing the power to destroy all is the
overlord, the supreme master. Here by the word
asti the uniqueness [of the agent] is indicated.
Therefore when [the existence] of the possessor
of supreme power to destroy [the created
universe] is established it is but logical to hold
Him to be the agent of creation, etc. [of the same].
Thus there is non-contradiction with other
scriptures in holding that for the very first
creation Siva is the agent and, for the successive
ones, Ananta, etc. are the agents.(1)

How does He create ? It is replied — remaining
different from [the created world].

Remaining different but non-different
through pervasion, the Agent makes the
transmigratory existense of the selves according
to the karma [of the selves] and through His

own [innate] command (the power) inherent in
Him. (2)

That agent makes — creates — the transmigration
that is, [the instruments for the self, namely,] the
body, the sense organs and the world [for
enjoying the fruits of action] for the bound selves.
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Translation

Through what means does He create?

It is replied that through [His] command — His
power of knowledge and action — which is of the
form of injunction and prohibition.

Is [She,] that power, different from Him ?

No. She abides [in Him] through the relation of
inherence and thus non-different from Him. If He
creates the transmigratory world according to His
own wish then He will be liable to the charge of
giving pleasure to some and grief to others and
hence partial and ruthless. [To avert such a
contingency] it is said that [He creates the world]
according to the karma of [the selves]. He creates
according to the karma which is of the form of
dharma and adharma — righteous and unrighteous
actions — and not just by His own wish.

Does He create by remaining non-different
from the jiva, the embodied self as held by some ?

No. He does so by remaining different [from
the selves]. The difference between the two — the
lord and the embodied selves — jg to be
understood as one is beginninglessly pure while
the other [namely, the self] is tainted by mala, the
impurity since beginningless period.
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[If so] is He also different [from the selves]
even in the state of liberation?

No. He [is] non-different [from the self]
through pervasion. [That is,] He creates the
transmigratory world by remaining non-different
from the self through His power of pervasion
which is of the form of direct realisation [on the
part of the self] of its own non-difference from
Siva. This [realisation] is [the effect of] either the
firm knowledge that arises on the removal of the
three impurities or of initiation.(2)

Objection: It is said [above] that the Lord
creates the transmigratory world for the sake of
the bound selves. [Now] where is the proof for the
existence of such selves ?

It is replied [in the s#@tra] beginning from
“Because [of the cognition] of negation”.

Because [of the cognition] of negation; of the
feeling of mineness; of consciousness occurring
[even] when the sense organs cease functioning;
of [absence] of experience in deep sleep and
because of the [existence of] knowership in the
waking state there exists the conscious self
(anu) in the body. (3)
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In the physical body there exists the self
overpowered by the the impurity [mala] called
anava. :

Objection: There is no self at all which is
considered to be existing; for, it is like seeing
silver in the nacre [which ultimately does not
exist there].

In reply it is said because [of the cognition] of
negation. itih [means] cognition; cognising as not
existing is the cognition of non-existence. On the
strength of cognition [of the absence] it is proved
that anu — the self — exists. Otherwise there will
be no counter correlative for the negation.

Objection: Let the self be non-different from
the physical body.

Reply: No. Because of the feeling of mineness.
The feeling of the sense of mineness is
predominant [in all]. Though there are cognitions
such as I am stout, etc. it is due to the [mutual]
superimposition of non-difference between the
self and the physical body. Further there is the
cognition [for example] in the form “I, who have
enjoyed [the love of] my parents, now, in old age
fondle my grand -children” resulting in the
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recognition of a continuous unsublated self
[throughout one’s life even when the body is in
different stages of growth] which strongly goes to
prove the existence of a self separate from the
physical body.

Objection: [In the face of above arguments] let
not the body be the atman but let the sense organs
be so.

Reply: [No.] Because of consciousness
occurring [even] when the sense organs cease to
function; when the sense organs cease to function
in dream there arises knowledge. '

Objection: [If so] let the intellect — the knowing
faculty — be the atman.

Reply: [No]. Because of absence of experience
in deep sleep. In deep sleep there is no experience
at all [of either pleasure or pain and also the
absence of knowledge] because of the non
functioning of intellect which is the experiencer.

Objection: Let the atman perish in deep sleep
and let it get produced when [the body wakes up].

Reply: No, because of the [existence of]
knowership in the waking state. In the waking
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state there is the clear feeling [in the form of
recollection] “I slept very happily”. [Therefore] a
conscious self as distinct from void, the [physical
and mental] bodies and the sense organs exists
both in time and space. [That is, the atman as an
entity exists in a given place and at a particular
period of time]. This idea is brought out [in the
sutra] by the word asti [meaning] exists. (3)

Objection: Let the inner organ which is [held to
be] continuous and unsublated in waking [and
other states] be not the self; [but] what is the
evidence for [holding] that the self exists in close
contact with them ?

It is replied in the [sitra] the self etc.

The self though different from the internal
organs is associated with them as the king is
with the ministers. Therefore [the self] exists in
[all] the five states [of existence] with its power
of consciousness and action restricted by mala.

4)

As explained earlier the arman, [called] anu,
though different from mind, intellect, etc.,
remains in close association with them just as the
king [is accompanied] by his ministers. For the
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objection as to how the atman [which is endowed
with the power of consciousness and action] can
coexist and function with the products of maya
namely mind, intellect, etc. it is replied [that] his
[power of] knowledge and action are covered by
mala. [That is] he whose power of knowledgde
and action is obstructed by the anavamala.
Because of its beginningless association with
mala the atman always functions in association
with the mind and other internal organs. For the
same reason the atman undergoes five states of
existence namely waking, dream, deep-sleep, the
fourth and the one beyond it. That the arman
experiences the above-mentioned five states and
therefore exists as the underlying conscious
principle is attested by such general statements as
“I who was penniless the other day is rich now” in
which the recognition of a unitary conscious
entity is evident. (4)

Objection: In the second sitra it is said that the
transmigratory world is created according to the
karma of the selves. Let it be performed by the
individual self itself instead of a Supereme God.

[In the following siitra as an answer to this] the
dependence of the selves on God is clearly and
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indirectly brought out — [the sense organs] know,
etc.

The sense organs perceive the objects with
the help of the self but not by themselves and it
[namely, the self, perceives] with [the help of]
Sambhu, the Supreme Lord. If, therefore, Siva
is [said to be] liable to change, [we reply] it is
not so; [because] He leads the self as does the
magnet the iron. (5)

The sense organs [both internal and external]
like mind and eye know their respective objects
only in so far as they are in association with the
conscious self which is their controller and not
otherwise; [they do not know anything by
themselves] as they are inert. [In the same way]
the self also does not come to know anything by
himself but knows only when associated with
S";ambhu, his Lord and Controller, as his power of
action knowledge is obstructed by mala.

Objection: Then, in that case, the Lord also will
be subject to modifications just as the potter who
creates a pot is subject to them.

Reply: No. Though Siva is the agent of the
transmigratory world His not being a subject to
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the modifications is explained on the analogy of
the magnet and the iron: Just as the magnet makes
the iron filings move [without itself moving] so
also Siva controls the bound selves. (5)

[To recapitulate]: At the beginning the proof
for the existence and the secondary characteristics
(tatasthalaksana) of Siva are explained in the first
two sutra-s. As a connected matter the proof for
the existence of the bound self — pasu — as well as
its characteristics are explained in the third and
the fourth sitra-s. By the fifth one the dependence
of the self [on the Lord] and the complete
independence of the Lord are explained.

Now [in the sixth one] the primary and
fundamental characteristic of the Lord are set
forth beginning with — If [it] is invisible, etc.

If [the form of Siva] is not seen it will be non-
existent and if seen it will be insentient.
Wisemen know it to be realised as different
[from these twotypes]. (6)

For the doubt whether the form of Sambhu, the
Lord, is an object of sensory perception or not the
second view [that it is not so] is refuted by the
statement — if it is not visible, etc. If [His] form is
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not the object of any sensory perception then He
will be non-existent like the horn of a hare.
[Then] the first option, [namely, it is an object of
sensory perception] is [also] refuted by the
statement — if it is an object of sensory perception,
etc. If [the Lord’s] form is an object of sensory
perception then the Lord Himself will be an inert
one. For, there is the concomitant relation
‘whichever is an object of sensory perception is
inert like a pot’. Different from it — it should be
known as beyond visiblity and invisibility. That is
Siva’s form should be realised in one’s own inner
self intuitionally which means that it is not an
objective perception and hence beyond visibility
and invisibility. Wise men whose triple bondage
has been removed by diksa and whose inner
intution has thus been restored know such to be
the form of Sambhu.

It is said, “Beyond the senses, accompanied by
His own conscious and infinite energy that has
completely foresaken any bondage whatsoever,
His (the Lord’s) very nature is Yoga”

Also it is said, “Sivatattva is eternal, pure,
complete, unique, subtle, supreme, blemishless,
inscrutable, non-inert and knowable only in
intutive experience”. (6)
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Objection: Let Siva Himself under His own
nescience transmigrate as different selves. Why
take the trouble of positing a different self apart
from Him ?

[For this] it is replied in the following sitra
beginning with — There is no inert matter, etc.

There is no inert matter [acif] in the presence
of consciousness [cif] and these two [cif and
acit] do not know each other. He who is the
knower of both Siva and the world is the self
different from both. (7)

The inert matter does not shine or act in the
presence of pure consciousness, which 1s Siva,.
For, they both are oppposed to each other like
darkness and light. [If it is asked] What if they are
so ? It is replied — but, etc. They both —
consciousness [= the conscious subject] and the
inert matter — do not know each other. Siva who
is ever pure, conscious, devoid of ignorance and
impartite does not know the [material and hence]
unreal world as real. Also the inert world does not
know Siva because it is unconscious and [also
because] experience is a quality of consciousness.
Therefore [as a logical conclusion] a knower —
experiencer — of both the inert material world as
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well as of Siva [is to be accepted]. Here it should
be clearly understood that the individual self
experiences the material world when it is under
the control of the mala whereas it experiences
Siva when the mala is removed.

Objection: As the individual self also is
conscious, [like Siva] how the inert matter shines
[or acts] in its presence ?

Reply: True. But because of the beginningless
anavamala which covers the innate power of
[consciousness and action of the self] the
experience of matter by the individual self is
possible. Thus there is no contradiction. [To sum
up,] the existence of a separate self as an
experiencer of both Siva and the inert matter
should be accepted. (7)

Now the attainment liberation from bondage by
grace of the preceptor is set forth in the following
sitra beginning with — having lived, etc.

“Having lived with the hunters, [namely,] the
senses, you do not know yourself’’- thus taught
by the guru the blessed one [realising himself to
be] non-different [from Siva] attains to His
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state [holy feet] after abandoning [the senses].

(8)

The fortunate one — the aspirant endowed with
the wealth which is an intense longing for
liberation, etc. — having remained [in close asso-
ciation for a long time] with the sense organs
which are like the hunters because of giving
misery [to the self] and also because of not
following injunctions and prohibitions [of the
scriptures] when taught by the preceptor who is
Siva Himself that “You do not know your real
nature which is non-different from Siva the
Omniscient Omnipotent Existence-Knowledge-
Bliss absolute” and having thereby completely
abandoned the [shackles of] the sense organs
[both internal and external] and the twenty-four
tattva-s, the seven mayatattva-s that control them
and the five evolutes of bindu which [in turn]
control the mayatrattva-s with the full recognition
of his non-difference from Siva attains to the
highest abode of Siva — feels himself to have
attained the nature of Siva. [This is] just as
someone having forgotten the necklace worn on
his own neck and therefore thinking it to have
been lost and later when shown by another person
feels it to have been got back.
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Here is a legend: Once upon a time a certain
child of a king due to fear from enemies was
forced to live among the hunters in the forest.
Thinking himself also to be a hunter for a long
time he was shown later by his father [the king]
who came to the forest that he was really a prince
and not a hunter and [thereby] got back his
kingdom. (8)

It has been said before that [by the grace of] the
guru [the self] attains to His state. That mere
initiation by the guru alone is not the means for
liberation but the attainment of His [= Siva’s] feet
is by the realisation caused on the removal of
mala which again is effected by hearing [the
scriptures], etc. is explained in the sifra — by the
vision of consciousness, etc.

Having realised the Lord in one’s own self
through the vision of consciousness, having
abandoned the mirage of worldly existence and
having attained the shade of Siva’s feet the wise
one should contemplate on the five [sacred]
syllables (9).

The wise one: His mind is clear because it has
completely foresaken the material world and fully
devoted to Siva. It should understood that it is of
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the form of clear realisation attained by constant
meditation that is the result of reasoning and
hearing the Agama texts which are taught by the
guru and which proclaim the [essential] non-
difference of the self from Siva. Such a person
having abandoned the mirage of worldly
existence — the mental modes are nothing but the
worldly knowledge which is likened to a mirage.
As the worldly knowledge is incapable of remo-
ving the triple misery — adhyatmika, adhidaivika
and adhibhautika — [that the self experiences] it is
likened to a mirage. Having foresaken [the mental
modes] : Such foresaking occurs when the mala is
removed by initiation [diksa].

What does he do then ?

It is replied — by the vision of cit. Having seen
which is nothing but experiencing one’s non-
difference from Siva, the Lord, in his own self by
the vision that is completely permeated by the
supreme consciousness [= cif]. By the [above
statement] the meditation [of the form] “I am He
who is Siva”.is explained.

Then — having attained to the shade of Siva’s
holy feet: That which is attained or reached is
here [called] padam; here it is Siva Himself who
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is realised as non-different from one’s self is
[called] padam — state.

Having attained to that state which is [nothing
but] His power of grace and which is like [a cool]
shade. The state of Siva is spoken of as a cool
shade because it is capable of removing the triple
misery mentioned earlier. Having attained to that
state he should meditate on the five-syllabled
mantra — the paficaksart. Here [in this statement]
it should be addsd “[he] should recite Siva” just
as in the statement “enter the cake” it is added
“eat the house” [meaning enter the house and eat
the cake]. Its meaning is this: [One] should recite
the paficaksarimantra and meditate on Siva. The
group of five syllbles is [called] paficaksart; those
letters are na, etc. Or by paficaksart the meaning
denoted by those letters is referred. They are:
Siva, Saks, the self, mala and the power that
removes [the mala].

It ia said,

“Siva is in the middle, then [His] Saks, then the
self, before that the bondage, namely, mala and
before that the power that removes it”.
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The meaning is this: Among the five letters [of
the paricaksart mantra] the middle one, §i denotes
Siva; next to it, va the Sakti who is inseparable
from Him; next to it, ya the individual self; the
one before §i, namely, ma accompanied by the
visarga denotes the bondage, mala and the letter
before that, namely, na refers to the power con-
sisting of the benevolent and graceful look of the
guru and the [subsequent] initiation (diksa) which
removes the bondage.

Thus the total meaning comes to this: [One]
should meditate that Siva with His own
inseparable Sakti puts an end to the three-fold
mala of the individual self.

Otherwise by parficaksart either the Pranava or
the Prasada is denoted. In the first one a, u, ma,
bindu and ndada are the [five] letters; in the
second, ha, au, ma, bindu and ndda are the letters.
It should be understood that while the follower of
the Veda recites the first one the Saiva recites the
second one and meditates on Siva. Even here by
paricaksart the [presiding] deities should taken to
be mentioned as mere word is never meditated.
Therefore Brahma, Visnu, Rudra, I$vara and
Sadasiva are respectively denoted by the five
syllables a, u, ma, bindu and nada; the five Sakti-s
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that perform the five acts, namely, creation, suste-
nance, reabsorption, concealment and grace are
denoted by the Prasada-paricaksari. [Accor-
dingly] the meaning [denoted and meditated] by
the first mantra is that Siva by controlling the five
Kdaranesvara-s [Brahma, etc.] mentioned earlier
brings forth the worldly experience as well as
grace for the individual selves based on mala,
maya and karma. In the second one it should be
meditated that the [five] powers of Siva -con-
trolling the three guna-s and the two maya-s
(maya and the mahamaya) performs creation, etc.
for the selves. [Thus] by this [ninth] siatra jivan-
mukti is explained. (9)

Now [in the next sifra] the reasonableness of
the means of final liberation that are set forth [in
the previous sitra] is explained — with Siva, etc.

The accomplished self that has attained
oneness with Siva with his very existence
dependent on Him and [thereby] untouched by
.mala, maya, etc., is endowed with the
experience of his self. (10)
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By siddhi — accomplishment — the complete
control of the internal organ is meant; he who
possesses that is the accomplished one — siddha.
Because of this he has realised his oneness — non-
difference from Siva; because of that he is untou-
ched — become himself free from — mala — anava,
maya and karma. Because of that [again] he is
completely dependent on Him — all his activities
are dependent on Siva. Because of their oneness
all the acts of Siva have become his acts. He
becomes endowed with the experience of his self
— experience of his own self which has realised its
non-difference from Siva. (10)

If this [realisation] is [felt to be] unreasonable
[the following siitra] shows devotion to Siva — for
the two eyes, etc.

Just as for the eyes [and other sense organs]
the self is the guide [so also] Siva is the guide
for the self. Therefore [one should] have
supreme devotion towards [Siva], his bene-
factor. (11)

The self is the guide — informer — for the two
eyes; here eyes denote by extension other sense
organs also. For that self Siva is the guide who
informs it by piercing the [cover of mala by
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associating it with] kala, etc. Because of this
reason one should have supreme and firm devo-
tion towards Siva, the highest benefactor who
grants both worldly enjoyment and liberation to
the self. Devotion [also means] internal worship
which is worshipping, sacrificing and meditating
[Siva] in [one’s own] heart-lotus, navel and centre
of the eye-brow respectively. (11)

That he who is incapable of doing all these may
resort to external forms of devotion is explained
[in the sitra]— for the sake of liberation, etc.

For the sake of liberation one having
resorted to virtuous ones should take on [their]
habits and dresses; also [he should resort to]
the abode of Siva. Thus should one know the
Saiva views established in the [text of]
Sivajfianabodha. (12)

For the sake of liberation — here the dative form
[of the word mukti] is used in order to drive home
the sense ‘for the sake of’. To the virtuous ones —
those preceptors who follow the Vaidikasaiva
system; [that is] having resorted to the virtuous
ones and taking them to be one’s guru one should
wear their attire [such as] holy ash, rudraksa be-
ads, etc. Here [advising] the usage of the attire,
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etc. [of those virtuous ones] is irrespective of
one’s birth, character and occupation in life.

To the abode of — Siva by implication it means
the Sivalinga and other statues [installed for
worship in the temple] just as [the statement]
“Cots are crying” implies that the babies [that lie
on the cots] are crying. By virtuous ones is meant
the preceptors of Saiva system; by [their] attire ]
holy ash, rudraksa beads, etc. are meant and by
the temple of Siva the Sivaliriga and other statues
installed [for worship] there are meant.

It should be noted that in this verse the way of
carya is spoken of; in the previous one the way of
kriya is explained; in the one previous to that the
way of yoga and in the one preceding that the way
of jfiana are explained.

That in the twelve sitra-s the nature of the
three categories — the Lord (Pati), the individual
self (Pasu) and the Bondage (pdsa) — and the
means of liberation — the way of knowledge, of
yoga, of ritual and that of service — are explained
i1s summed up [in the phrase] — in this way. In the
scripture [called] Sivajiignabodha ascertainment
of the above mentioned subjects of the Saiva
system is to be understood in this manner [as
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explained - above] and not otherwise.—~ in a
different manner.

Thus everything has been explained clearly.

Here ends the brief commentary composed by
S’ivﬁgrayo-gi the preceptor who has transcended
the varna and asrama and [who] is the protector
of Saiva system.
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